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Much disagreement among managers, scientists, policy makers, and citizens arises from substantial differences in the
way we think about human nature -- about their strengths, frailties, intelligence, ignorance, honesty, selfishness, and
generosity.

Image courtesy of the Joconde Art Database Jean-Jacques Rousseau believed that man is naturally good and
that vice and error are alien to him. At the same time, he asserts: The influence of prejudice, authorityâ€¦
would stifle nature in him and substitute nothing. The Education of man, for example, what we are taught,
Experience of things, for example, the objects around us. These three elements should be consistent.
Consciousness of sensation enables us to pursue or avoid them according to whether they are pleasing or
disagreeable. Education should respect individuality rather than bow to social conventions. This is an unlikely
account of a natural, maternal reaction. A child must first be a man, before choosing a profession: He argues
for what he sees as rational liberation, making objections to the ways in which babies are unnaturally
swaddled so that they cannot move, or wet-nursed instead of nursed by their natural mothers. The House in
Geneva where Rousseau was born. However, he is not averse to encouraging stoical endurance and abhorring
indulgence: The child must be guided in order to facilitate its natural, good tendencies: When children begin to
observe objects, proper choices should be made. Therefore, a good influence is exerted that does not interfere
with the natural propensity of the child to strive for good. Sometimes, the influence is exerted passively, for
example, avoiding allowing weakness in a child by not giving in to them. Natural evils, like physical pain,
have a useful function: There exists no other evil in nature than what you either do or sufferâ€¦ in the system
of nature I see an established order which is never disturbed. Distrust of Revealed Religion Natural religion,
Rousseau, feels, has been tampered with and worship made too ceremonial. While many of his arguments are
sound, where he is guided by compassion, this compassion actually fails him because strong traditions
influence him. There are other instances where he appears cold-hearted, for example, in analysing his ideal
student: A further example is the argument that men and women are unequal in many respects. His greatest
work was The Social Contract about freeing man from his chains through the creation of an ideal society.
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This separates man from understanding the true nature of things and, according to New Age teaching, visits upon him
all the suffering of our current world and leaves him without the power to make reality conform to his bidding.

Subscribe to the CompellingTruth. What is human nature? The human nature is that assortment of
characteristics that constitute and define humanity. Human nature makes us inherently human and distinct
from all other creatures. Human nature includes the capacity to create, reason, love, and experience a wide
range of emotions. Such a capacity is found in no other form of life. The Bible provides much information on
human nature. Human nature is a unique creation that in some ways reflects the Creator. Soon after creation,
human nature experienced a fall. A primary result of sin is that human nature has been corrupted. Every part of
manâ€”his mind, will, emotions, and bodyâ€”is affected Romans 3: Sinful human nature is referred to as "the
flesh" in some translations of the Bible Romans 8: In The African Queen, Charlie, a drunken boat captain,
attributes his penchant for gin to human nature. Rose, an Anglican missionary, responds, "Nature, Mr. Allnut,
is what we are put in this world to rise above. The unbending Rose refuses to accept natural weakness as an
excuse for sin. The problem is that, by ourselves, we cannot overcome sin or "rise above" human nature.
Without Christ, we are victims of the weakness of the flesh. The apostle Paul described his natural state as
"unspiritual, sold as a slave to sin" Romans 7: Jesus came "in the likeness of sinful flesh" and through His
death and resurrection "condemned sin in the flesh" Romans 8: Those who trust in Christ become a new
creation: The old has passed away; behold, the new has come" 2 Corinthians 5: The "new creation" includes a
brand-new nature "created after the likeness of God in true righteousness and holiness" Ephesians 4: Even
after we are born again, the human struggle with sin continues Romans 7. All of us, including Christians, share
the same basic nature James 5: The difference is that the believer in Christ is no longer controlled by sin.
Believers do not need to be "conformed to this world"; rather, they can be "transformed by the renewal of your
mind" Romans Living a holy life before the Lord is an ongoing, deliberate process Philippians 2: Human
nature will ultimately be changed at the end of time when God makes all things new Revelation In eternity
with God, believers will be set free from the curse. There will be no more pain or sorrow, and all will be made
perfect.
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recordings from the personal collection of.

As against the special sciences, which deal only with particular aspects, philosophy deals with those aspects of
the universe which pertain to everything that exists. In the realm of cognition, the special sciences are the
trees, but philosophy is the soil which makes the forest possible. Who Needs It , 2 Philosophy is the science
that studies the fundamental aspects of the nature of existence. The task of philosophy is to provide man with a
comprehensive view of life. This view serves as a base, a frame of reference, for all his actions, mental or
physical, psychological or existential. This view tells him the nature of the universe with which he has to deal
metaphysics ; the means by which he is to deal with it, i. The Anti-Industrial Revolution , 45 In order to live,
man must act; in order to act, he must make choices; in order to make choices, he must define a code of
values; in order to define a code of values, he must know what he is and where he isâ€”i. He cannot escape
from this need; his only alternative is whether the philosophy guiding him is to be chosen by his mind or by
chance. Your only choice is whether you define your philosophy by a conscious, rational, disciplined process
of thought and scrupulously logical deliberationâ€”or let your subconscious accumulate a junk heap of
unwarranted conclusions, false generalizations, undefined contradictions, undigested slogans, unidentified
wishes, doubts and fears, thrown together by chance, but integrated by your subconscious into a kind of
mongrel philosophy and fused into a single, solid weight: Who Needs It , 5 The men who are not interested in
philosophy need it most urgently: The men who are not interested in philosophy absorb its principles from the
cultural atmosphere around themâ€”from schools, colleges, books, magazines, newspapers, movies, television,
etc. Who sets the tone of a culture? A small handful of men: Others follow their lead, either by conviction or
by default. Who Needs It , 6 Philosophy is a necessity for a rational being: The events of any given period of
history are the result of the thinking of the preceding period. The role of chance, accident, or tradition, in this
context, is the same as their role in the life of an individual: It is, therefore, by reference to philosophy that the
character of a social system has to be defined and evaluated. It is philosophy that has brought men to this
stateâ€”it is only philosophy that can lead them out. And if you make an error, you retain the means and the
frame of reference necessary to correct it. But what will you accomplish if you advocate honesty in ethics,
while telling men that there is no such thing as truth, fact or reality? What will you do if you advocate political
freedom on the grounds that you feel it is good, and find yourself confronting an ambitious thug who declares
that he feels quite differently? Who Needs It , 12 Philosophy provides man with a comprehensive view of life.
In order to evaluate it properly, ask yourself what a given theory, if accepted, would do to a human life,
starting with your own. Who Needs It , 16 Man came into his own in Greece, some two-and-a-half thousand
years ago. The birth of philosophy marked his adulthood; not the content of any particular system of
philosophy, but deeper: Philosophy is the goal toward which religion was only a helplessly blind groping. The
grandeur, the reverence, the exalted purity, the austere dedication to the pursuit of truth, which are commonly
associated with religion, should properly belong to the field of philosophy. Aristotle lived up to it and, in part,
so did Plato, Aquinas, Spinozaâ€”but how many others? It is earlier than we think. The Anti-Industrial
Revolution , 45 The foundation of any culture, the source responsible for all of its manifestations, is its
philosophy. What does modern philosophy offer us? With a hysterical virulence, strange in advocates of
skepticism, they insist that there can be no valid philosophical systems i. Who Needs It , 18 Even though
philosophy is held in a today well-earned contempt by the other college departments, it is philosophy that
determines the nature and direction of all the other courses, because it is philosophy that formulates the
principles of epistemology, i. The influence of the dominant philosophic theories permeates every other
department, including the physical sciences. The Anti-Industrial Revolution , 82 Philosophy is the foundation
of science; epistemology is the foundation of philosophy. It is with a new approach to epistemology that the
rebirth of philosophy has to begin. For information address New American Library. Reprinted with permission
of Stein and Day Publishers. Excerpts from Atlas Shrugged.
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Human nature makes us inherently human and distinct from all other creatures. Human nature includes the capacity to
create, reason, love, and experience a wide range of emotions. Such a capacity is found in no other form of life. The
Bible provides much information on human nature. First, humans were created in God's image (Genesis ).

Hyde with that of Frankenstein. I know I never had. Do you remember the stories well enough to answer the
question: Frankenstein was created innocent and good, but turned evil after he was mistreated. Make me
happy, and I shall again be virtuous. The way you answer this question forms the foundation for your beliefs
about all of realityâ€”your religion, your worldview. Every non-Christian world view believes that man is
basically good, and that he can save himself. But basically, they are all part of the Frankenstein crowd. I was
listening to the Dennis Prager show a few weeks ago and he asked the question, "Why do people do good
things? The reason nobody asks that question is that our society believes that man is basically good and they
expect him to do good. They are surprised when someone does bad things and so, the question is always,
"Why did he do it? Not only is man good, man is god. We just need to recognize the fact. Traditional
pantheism sees god as an infinite impersonal force that encompasses all of reality. All is one, all is god.
Americanized pantheism, or the New Age Movement, adds an evolutionary element. It sees men and women
becoming one with the universal mind as a continuation of material evolution through the animal kingdom.
Somehow, mankind has collectively forgotten its oneness with the universe. This separates man from
understanding the true nature of things and, according to New Age teaching, visits upon him all the suffering
of our current world and leaves him without the power to make reality conform to his bidding. So, man is
basically good. The solution is education. We need to be enlightened. We need to have our spiritual eyes
opened so we can visualize world peace. Man is the product of his environment. As the product of evolution,
man is just a more highly evolved animal. He is the product of his environment. This was the underlying
assumption of behavioral psychologists like Pavlov, Maslow and Skinner. When it comes to the nature of
man, they were the most consistent naturalists. Skinner said that the mind was a mythâ€”that thoughts were
simply chemical processes responding to physical stimuli. Man simply responds to his environment. As such,
man does not have free will. Does this sound familiar? We hear that a lot in our culture. Remember my
example from the first lesson? I heard a news story where some school children had defaced or destroyed
some school property. Man is basically good, but society makes them do bad things. There are a couple of
logical problems with this view: Very few naturalists are intellectually honest and consistent with their world
view when it comes to human nature. They pick and choose what they want and borrow from the Christian
world view. They want to take credit for their good deeds, and they want to believe that they are in control of
their own destiny. But they are quick to say that man is basically good, and things like poverty, ignorance,
abuse, etc. If this is true, then creating the perfect society will end crime, abuse, etc. A big problem with this
view is this: If man is basically good, how did we get a bad society to start with? It would seem the first
society would have been made by good people, been perfect from the start, and stayed perfect. Did you abuse
your two year old or was he naturally selfish, disobedient, etc.? Do smart, rich people commit crimes? I think
it is very enlightening to lay our world view grid over the realm of politics. It will help you understand why
certain political systems believe certain things and why people buy into them. Marxism, Communism and
Socialism are prime examples of the naturalist world view. Evil is defined as capitalism where the wealthy
oppress the poor. If everyone in society is equal, then everyone will choose to act properly. They will work to
the best of their ability and take only what they need from the community. Does Marxism, Communism or
socialism work? China is abandoning it. In practice, a few rule and oppress the masses â€” keeping them in
poverty. Taxes go way up, and productivity goes way down, etc. A French political philosopher recently said
that nowadays when he wants to debate a Marxist, he has to import one from an American university. They are
just being consistent with their world viewâ€”at least in theory. Since they live in a society based on
capitalism and the morals of Christianity, they can push their philosophy and not have to live it. So, naturalism
relieves man of guilt. He is just the product of his environment. There is a tendency towards improvement
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Naturalism and evolution teach us that there is in Nature an inherent tendency towards improvement. How do
they apply this premise to their view of human nature? We should be good and getting better. What do the
Bible, the principle of entropy, and history teach? To put it simplyâ€”Things tend to fall apart without an
external force maintaining it. In the moral and spiritual realm, that external force really an internal force is the
Holy Spirit. They do what they love to do. They do what makes them feel good, what gives them power, etc. It
just makes smarter sinners. Anyone who studies history knows that nations may start good and grow for a
while, but then immorality sets in, everyone does what is right in their own eyes and the society fails. We see
it over and over again in the Bible, especially in the book of Judges. And in secular history --Babylon,
Assyria, Greece, Rome. And we are repeating this cycle in America. The first part of the gospel is that man is
a sinner and needs a savior. Jesus becomes just an example to follow. There is no fruit of the Spirit, because
there is no Spirit. They are selfish, and they do what is good for themselves. So, for example, instead of a
politician doing what is good for the country others , they do what is good for them, what will get them
re-elected, what will give them more power, what will give them more money pleasure , etc. Of course there
are altruistic people. Since we are created in the image of God, we are capable of doing good. Altruism was
coined by Auguste Comte, the French founder of positivism, in order to describe the ethical doctrine he
supported. He believed that individuals had a moral obligation to serve the interest of others or the "greater
good" of humanity. Nietzsche supported egoism and pointed out that such a position is degrading and
demeaning to the individual. He also pointed out that altruism was very rare until the advent of Christianity.
This does not mean physical likeness. Being in the image of God refers to our personality, intelligence,
conscience, awareness of right and wrong, etc. We are individual and moral creatures. Because we are in the
image of God we are capable of loving, doing good deeds, sacrifice, etc. So, creation explains why we are
capable of great good. Man is unique from animals in his ability to think logically, reason, etc. A beaver house
looks the same now as it has for thousands of years. If man is just a more highly evolved animal, how does
naturalism explain this huge leap in intelligence? But if we were created in the image of God, then his vast
difference from the animals makes sense. Remember that naturalism says, if we just had a perfect
environment, everyone would be good. He gave them a command to obey. He wanted creatures who chose to
have fellowship with Him. We see their guilt vs 7.

Page 5

DOWNLOAD PDF THE NATURE OF MAN, BY R. N. ANSCHEN.
Chapter 5 : Nature of Man - Slim Dusty | Songs, Reviews, Credits | AllMusic
Man creates substitute materials. Technology has been logically developed. This process took three logical stages: at
first, the tools still had to be wielded by man; the machines in the second stage no longer needed the force of man; the
third automaton stage makes man of minor importance.

Translated in as part of Some Religious and Moral Teachings. By knowledge is meant the power of
generalisation, the conception of abstract ideas, and the possession of intellectual truths. By will is meant that
strong desire to acquire an object which after due consideration of its consequences has been pronounced by
reason to be good. It is quite different from animal desire, nay, it is often the very opposite of it. In the
beginning children also lack these two qualities. They have passion, anger, and all the external and internal
senses, but will finds its expression only later. Knowledge differs according to the capacity for it, according to
the latent powers in a man. Hence there is a variety of stages amongst Prophets, [2] the Ulamas, the Sufis and
the Philosophers. Further progress is possible even beyond these stages, for divine knowledge knows no
bounds. The highest stage is reached by one to whom all truths and realities are revealed intuitively, who by
virtue of his exalted position enjoys direct communion and close relation with the Most Holy. The real nature
of this position is known only to him who enjoys it. We verify it by faith. A child has no knowledge of the
attainments of an adult; an adult is not aware of the acquisitions of a learned man. Similarly, a learned man is
not cogniscant of the holy communion of the saints and the prophets, and of the favours bestowed on them.
Although the divine blessings descend freely, those are fit recipients of them, whose hearts are pure and
wholly devoted to Him. The body serves as a vehicle for the soul, and the soul is the abode for knowledge
which is its fundamental character as well as its ultimate object. The horse and the ass are both beasts of
burden, but a superiority of the former is found in its being gracefully adapted for use in battle. If the horse
fails in this it is degraded to the rank of mere burden bearing animals. In certain qualities man resembles a
horse and an ass, but his distinguishing trait is his participation in the nature of the angels, for he holds a
middle position between the beast and the angel. Considering the mode of his nourishment and growth he is
found to belong to the vegetable world. Considering his power of movement and impulses he is a denizen of
the animal kingdom. The distinguishing quality of knowledge lifts him up to the celestial world. If he fails to
develop this quality and to translate it into action he is no better than a grunting pig, a snarling dog, a prowling
wolf, or a crafty fox. If he wishes for true happiness, let him look upon reason as a monarch sitting on the
throne of his heart, imagination as its ambassador, memory as treasurer, speech as interpreter, the limbs as
clerks, and the senses as spies in the realms of colour, sound, smell, etc. If all these properly discharge the
duties allotted to them, if every faculty does that for which it was created-and such service is the real meaning
of thanks giving to God-the ultimate object of his sojourn in this transitory world is realised. In man there is
something of the pig, the dog, the devil, and the saint. The pig is the appetite which is repulsive not for its
form but for its lust and its gluttony. The dog is passion which barks and bites, causing injury to others. The
devil is the attribute which instigates these former two, embellishing them and bedimming the sight of reason
which is the divine attribute. Divine reason, if properly attended to, would repel the evil by exposing its
character. It would properly control appetite and the passions. But when a man fails to obey the dictates of
reason, these three other attributes prevail over him and cause his ruin. Such types of men are many. What a
pity it is that these who would find fault with those who worship stones do not see that on their part they
worship the pig and the dog in themselves: Let them be ashamed of their deplorable condition and leave no
stone unturned for the suppression of these evil attributes. The pig of appetite begets shamelessness, lust,
slander, and such like; the dog of passion begets pride, vanity, ridicule, wrath and tyrany. These two,
controlled by the satanic power produce deceit, treachery, perfidy, meanness etc. Know then that mind is like a
mirror which reflects images. But just as the mirror, the image, and the mode of reflection are three different
things so mind, objects, and the way of knowing are also distinct. There are five reasons which may prevent
the object from being reflected in the mirror There may be something wrong with the mirror. Something other
than the mirror may prevent the reflection. The object may not be in front of it. Something may come between
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the object and the mirror. The position of the object may not be known, so that the mirror may be properly
placed. Similarly, for five reasons, the mind fails to receive knowledge. Sin and guilt may bedim the mind and
throw a veil over it. The mind may be diverted from the real object. For example, a man may be obedient and
good, but instead of rising higher to the acquisition of truth and contemplation of God is contented with bodily
devotions and acquirement of means of living. Such a mind, though pure, will not reflect the divine image for
his objects of thought are other than this If this is the condition of such mind, think what will be the state of
those minds which are absorbed in the gratification of their inordinate passions. An external screen, may as it
were, come before the objects. Sometimes a man who has subjugated his passions still through blind imitation
or prejudice fails to know the truth. Such types are found amongst the votaries of the Kalam. Even many
virtuous men also fall a prey to it and blindly stick to their dogmas. There may be ignorance of the means for
the acquisition of truth. Thus for illustration, a man wants to see his back in a mirror: Let him then take
another mirror and place one before his eyes and the other facing his back in such a position that the image of
the latter is reflected in the former. Thus he will be able to see his back. Similarly the knowledge of the proper
means is a key to the knowledge of the unknown from the known. The divine dispensation is liberal in the
distribution of its bounties, but for reasons mentioned above, minds fail to profit by them. For human minds
partake of the nature of the divine and the capacity to apprehend truth is innate. Every child is born in the right
state Fitrat but his parents make him a Jew, a Christian, or a Magian. Ibn Umar reports that the Prophet was
once asked as to where God is found either on earth or in heaven. Original footnotes[ edit ] It will not be out of
place to throw some light here on the following terms which are often vaguely applied while dealing with the
question of human nature. It is found in all animals. The heart thus belongs to the external world and can be
seen with the material eyes. It alone is sentient and responsible. It is like a lamp which is placed in a house and
sheds its light on all sides. The Sufis call it the embodiment of vices. When in subjugating passions it acquires
mastery over them and feels undisturbed, it is called the peaceful self Nafsi mutmainna. Return to thy Lord
well pleased with Him, well pleasing. When it freely indulges in the gratification of his passions, it is called
the inordinate self Nafsi ammara. This work is in the public domain in the United States because it was
published before January 1, It may be copyrighted outside the U.
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The nature of man According to the common definition of the School, Man is a rational animal. This signifies
no more than that, in the system of classification and definition shown in the Arbor Porphyriana, man is a
substance, corporeal, living, sentient, and rational. It is a logical definition, having reference to a metaphysical
entity. As such, neither has any substantial existence of its own. To be exact we should have to write: Man is
one in essence. In the Scholastic synthesis, it is a manifest illogism to hypostasize the abstract conceptions that
are necessary for the intelligent apprehension of complete phenomena. A similar confusion of expression may
be noticed in the statement that man is a "compound of body and soul ". Man is not a body plus a soul â€”
which would make of him two individuals ; but a body that is what it is namely, a human body by reason of its
union with the soul. As a special application of the general doctrine of matter and form which is as well a
theory of science as of intrinsic causality , the "soul" is envisaged as the substantial form of the matter which,
so informed, is a human "body". The union between the two is a "substantial" one. It cannot be maintained, in
the Thomistic system, that the "substantial union is a relation by which two substances are so disposed that
they form one". In the general theory, neither "matter" nor "form", but only the composite, is a substance. In
the case of man, though the "soul" be proved a reality capable of separate existence, the "body" can in no
sense be called a substance in its own right. It exists only as determined by a form; and if that form is not a
human soul , then the "body" is not a human body. It is in this sense that the Scholastic phrase "incomplete
substance ", applied to body and soul alike, is to be understood. Though strictly speaking self-contradictory,
the phrase expresses in a convenient form the abiding reciprocity of relation between these two "principles of
substantial being". Man is an individual, a single substance resultant from the determination of matter by a
human form. Being capable of reasoning, he verifies the philosophical definition of a person: This doctrine of
St. In Greek and in modern philosophy, as well as during the Patristic and Scholastic periods, another
celebrated theory laid claim to pre-eminence. For Plato the soul is a spirit that uses the body. It is in a
non-natural state of union, and longs to be freed from its bodily prison cf. Plato has recourse to a theory of a
triple soul to explain the unionâ€”a theory that would seem to make personality altogether impossible see
MATTER. Augustine , following him except as to the triple-soul theory makes the "body" and "soul" two
substances; and man "a rational soul using a mortal and earthly body" De Moribus, I, xxvii. But he is careful
to note that by union with the body it constitutes the human being. In this work "the soul rules the body; its
union with the body is a friendly union, though the latter impedes the full and free exercise of its activity; it is
devoted to its prison " cf. Bonaventure the body united to a soul consisting of "form" and "spiritual
matter"â€”forma completiva. The theories of the nature of man so far noticed are purely philosophical. No one
of them has been explicitly condemned by the Church. The ecclesiastical definitions have reference merely to
the "union" of "body" and "soul". Thus Lateran in against the Monothelites , canon ii, "the Word of God with
the flesh assumed by Him and animated with an intellectual principle shall come. In the sixteenth century
Descartes advanced a doctrine that again separated soul and body, and compromised the unity of
consciousness and personality. To account for the interaction of the two substances â€”the one "thought", the
other "extension"â€” "Occasionalism" Malebranche , Geulincx , "Pre-established Harmony" Leibniz , and
"Reciprocal Influx" Locke were imagined. The inevitable reaction from the Cartesian division is to be found in
the Monism of Spinoza. Aquinas avoids the difficulties and contradictions of the "two substance" theory and,
saving the personality , accounts for the observed facts of the unity of consciousness. The particular creation
of the soul is a corollary of the foregoing. This doctrine â€” the contradiction of Traducianism and
Transmigration â€”follows from the consideration that the formal principle cannot be produced by way of
generation, either directly since it is proved to be simple in substance , or accidentally since it is a subsistent
form. Hence there remains only creation as the mode of its production. The complete argument may be found
in the "Contra Gentiles" of St. Thomas , II, lxxxvii. See also Summa Theologica, I, Q. The origin of man This
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problem may be treated from the standpoints of Holy Scripture , theology , or philosophy. Two accounts of his
origin are given in the Old Testament. On the sixth and last day of the creation "God created man to his own
image: By these texts the special creation of man is established, his high dignity and his spiritual nature. As to
his material part, the Scripture declares that it is formed by God from the "slime of the earth". This becomes a
"living soul " and fashioned to the "image of God " by the inspiration of the "breath of life", which makes man
man and differentiates him from the brute. B This doctrine is obviously to be looked for in all Catholic
theology. In the earliest symbols see the Alexandrian: The early controversies and apologetics of St. Clement
of Alexandria and Origen defend the theory of creation against Stoics and neo-Platonists. A masterly synthetic
exposition of the theological and philosophical doctrine as to man is given in the "Summa Theologica" of St.
So again the "Contra Gentiles", II on creatures , especially from xlvi onwards, deals with the subject from a
philosophical standpoint â€” the distinction between the theological and the philosophical treatment having
been carefully drawn in chap. C Scholastic philosophy reaches a conclusion as to the origin of man similar to
the teaching of revelation and theology. Man is a creature of God in a created universe. All things that are,
except Himself, exist in virtue of a unique creative act. As to the mode of creation, there would seem to be two
possible alternatives. Either the individual composite was created ex nihilo, or a created soul became the
informing principle of matter already pre-existing in another determination. Either mode would be
philosophically tenable, but the Thomistic principle of the successive and graded evolution of forms in matter
is in favour of the latter view. If, as is the case with the embryo St. Thomas , I, Q. The commonly held opinion
is that this determination takes place when the organization of the brain of the foetus is sufficiently complete
to allow of imaginative life; i. But note also the opinion that the creation of, and information by, the soul takes
place at the moment of conception. The end of man In common with all created nature substance, or essence,
considered as the principle of activity or passivity , that of man tends towards its natural end. The proof of this
lies in the inductively ascertained principle of finality. The natural end of man may be considered from two
points of view. Primarily, it is the procuring of the glory of God , which is the end of all creation. A secondary
natural end of man is the attainment of his own beatitude, the complete and hierarchic perfection of his nature
by the exercise of its faculties in the order which reason prescribes to the will, and this by the observance of
the moral law. Since complete beatitude is not to be attained in this life considered in its merely natural aspect,
as neither yet elevated by grace, nor vitiated by sin future existence, as proved in psychology , is postulated by
ethics for its attainment. Thus the present life is to be considered as a means to a further end. Upon the relation
of the rational nature of man to his last endâ€”Godâ€”is founded the science of moral philosophy, which thus
presupposes as its ground, metaphysics , cosmology , and psychology. The distinction of good and evil rests
upon the consonance or discrepancy of human acts with the nature of man thus considered; and moral
obligation has its root in the absolute necessity and immutability of the same relation. With regard to the last
end of man as "man" and not as "soul" , it is not universally held by Scholastics that the resurrection of the
body is proved apodictically in philosophy. Scotus , Occam have even denied that the immortality of the soul
is capable of such demonstration. The resurrection is an article of faith. Some recent authors, however see
Cardinal Mercier, "Psychologie", II, , advance the argument that the formation of a new body is naturally
necessary on account of the perfect final happiness of the soul , for which it is a condition sine qua non. It is
not the human being; and it would seem that the nature of man postulates a final and permanent reunion of its
two intrinsic principles. But there is de facto another end of man. The Catholic Faith teaches that man has
been raised to a supernatural state and that his destiny, as a son of God and member of the Mystical Body of
which Christ is the Head, is the eternal enjoyment of the beatific vision. The means to this end are justification
by the merits of Christ communicated to man, co-operation with grace, the sacraments , prayer , good works ,
etc. The Divine law which the Christian obeys rests on this supernatural relation and is enforced with a similar
sanction. The whole pertains to a supernatural providence which belongs not to philosophical speculation but
to revelation and theological dogma. In the light of the finalistic doctrine as to man, it is evident that the
"purpose of life" can have a meaning only in reference to an ultimate state of perfection of the individual. The
nature tending towards its end can be interpreted only in terms of that end; and the activities by which it
manifests its tendency as a living being have no adequate explanation apart from it. If the intellectual faculties
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were indeed no more than the developed animal powers. About this page APA citation. In The Catholic
Encyclopedia. Robert Appleton Company, This article was transcribed for New Advent by Douglas J. Farley,
Archbishop of New York. The editor of New Advent is Kevin Knight. My email address is webmaster at
newadvent. Dedicated to the Immaculate Heart of Mary.
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Chapter 7 : Nature | Definition of Nature by Merriam-Webster
Man's nature is made up of four elements, which produce in him four attributes, namely, the beastly; the brutal, the
satanic, and the divine. In man there is something of the pig, the dog, the devil, and the saint.

Religiosity Eye color Twin and adoption studies have their methodological limits. For example, both are
limited to the range of environments and genes which they sample. Almost all of these studies are conducted
in Western, first-world countries, and therefore cannot be extrapolated globally to include poorer, non-western
populations. Additionally, both types of studies depend on particular assumptions, such as the equal
environments assumption in the case of twin studies, and the lack of pre-adoptive effects in the case of
adoption studies. Since the definition of "nature" in this context is tied to "heritability", the definition of
"nurture" has necessarily become very wide, including any type of causality that is not heritable. The term has
thus moved away from its original connotation of "cultural influences" to include all effects of the
environment, including; indeed, a substantial source of environmental input to human nature may arise from
stochastic variations in prenatal development and is thus in no sense of the term "cultural". Please help
improve this section or discuss this issue on the talk page. Individual development, even of highly heritable
traits, such as eye color, depends on a range of environmental factors, from the other genes in the organism, to
physical variables such as temperature, oxygen levels etc. The variability of trait can be meaningfully spoken
of as being due in certain proportions to genetic differences "nature" , or environments "nurture". At the other
extreme, traits such as native language are environmentally determined: At a molecular level, genes interact
with signals from other genes and from the environment. While there are many thousands of single-gene-locus
traits, so-called complex traits are due to the additive effects of many often hundreds of small gene effects. A
good example of this is height, where variance appears to be spread across many hundreds of loci. The "two
buckets" view of heritability. More realistic "homogenous mudpie" view of heritability. Steven Pinker
likewise described several examples: But traits that reflect the underlying talents and temperamentsâ€”how
proficient with language a person is, how religious, how liberal or conservativeâ€”are partially heritable.
When traits are determined by a complex interaction of genotype and environment it is possible to measure the
heritability of a trait within a population. However, many non-scientists who encounter a report of a trait
having a certain percentage heritability imagine non-interactional, additive contributions of genes and
environment to the trait. As an analogy, some laypeople may think of the degree of a trait being made up of
two "buckets," genes and environment, each able to hold a certain capacity of the trait. But even for
intermediate heritabilities, a trait is always shaped by both genetic dispositions and the environments in which
people develop, merely with greater and lesser plasticities associated with these heritability measures.
Heritability measures always refer to the degree of variation between individuals in a population. That is, as
these statistics cannot be applied at the level of the individual, it would be incorrect to say that while the
heritability index of personality is about 0. To help to understand this, imagine that all humans were genetic
clones. The heritability index for all traits would be zero all variability between clonal individuals must be due
to environmental factors. And, contrary to erroneous interpretations of the heritability index, as societies
become more egalitarian everyone has more similar experiences the heritability index goes up as environments
become more similar, variability between individuals is due more to genetic factors. One should also take into
account the fact that the variables of heritability and environmentality are not precise and vary within a chosen
population and across cultures. It would be more accurate to state that the degree of heritability and
environmentality is measured in its reference to a particular phenotype in a chosen group of a population in a
given period of time. The accuracy of the calculations is further hindered by the number of coefficients taken
into consideration, age being one such variable. The display of the influence of heritability and
environmentality differs drastically across age groups: Some have pointed out that environmental inputs affect
the expression of genes [16] see the article on epigenetics. This is one explanation of how environment can
influence the extent to which a genetic disposition will actually manifest. A classic example of
geneâ€”environment interaction is the ability of a diet low in the amino acid phenylalanine to partially
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suppress the genetic disease phenylketonuria. Yet another complication to the natureâ€”nurture debate is the
existence of geneâ€”environment correlations. These correlations indicate that individuals with certain
genotypes are more likely to find themselves in certain environments. Thus, it appears that genes can shape the
selection or creation of environments. Even using experiments like those described above, it can be very
difficult to determine convincingly the relative contribution of genes and environment. A study conducted by
T. The results shown have been important evidence against the importance of environment when determining,
happiness, for example. In the Minnesota study of twins reared apart, it was actually found that there was
higher correlation for monozygotic twins reared apart 0. Also, highlighting the importance of genes, these
correlations found much higher correlation among monozygotic than dizygotic twins that had a correlation of
0. Relevant discussion may be found on the talk page. Please help improve this article by introducing citations
to additional sources. December Learn how and when to remove this template message The social pre-wiring
hypothesis refers to the ontogeny of social interaction. Also informally referred to as, "wired to be social.
Research in the theory concludes that newborns are born into the world with a unique genetic wiring to be
social. Newborns, not even hours after birth, have been found to display a preparedness for social interaction.
This preparedness is expressed in ways such as their imitation of facial gestures. This observed behavior
cannot be contributed to any current form of socialization or social construction. Rather, newborns most likely
inherit to some extent social behavior and identity through genetics. The main argument is, if there are social
behaviors that are inherited and developed before birth, then one should expect twin foetuses to engage in
some form of social interaction before they are born. Thus, ten foetuses were analyzed over a period of time
using ultrasound techniques. Using kinematic analysis, the results of the experiment were that the twin
foetuses would interact with each other for longer periods and more often as the pregnancies went on.
Researchers were able to conclude that the performance of movements between the co-twins were not
accidental but specifically aimed. Starting from the 14th week of gestation twin foetuses plan and execute
movements specifically aimed at the co-twin. These findings force us to predate the emergence of social
behavior: For example, the rewarding sweet taste of sugar and the pain of bodily injury are obligate
psychological adaptationsâ€”typical environmental variability during development does not much affect their
operation. An example of a facultative physiological adaptation is tanning of skin on exposure to sunlight to
prevent skin damage. Facultative social adaptation have also been proposed. For example, whether a society is
warlike or peaceful has been proposed to be conditional on how much collective threat that society is
experiencing [44]. Advanced techniques[ edit ] Quantitative studies of heritable traits throw light on the
question. Developmental genetic analysis examines the effects of genes over the course of a human lifespan.
Subsequent developmental genetic analyses found that variance attributable to additive environmental effects
is less apparent in older individuals, [45] [46] [47] with estimated heritability of IQ increasing in adulthood.
Multivariate genetic analysis examines the genetic contribution to several traits that vary together. For
example, multivariate genetic analysis has demonstrated that the genetic determinants of all specific cognitive
abilities e. Similarly, multivariate genetic analysis has found that genes that affect scholastic achievement
completely overlap with the genes that affect cognitive ability. Extremes analysis examines the link between
normal and pathological traits. For example, it is hypothesized that a given behavioral disorder may represent
an extreme of a continuous distribution of a normal behavior and hence an extreme of a continuous
distribution of genetic and environmental variation. Depression, phobias, and reading disabilities have been
examined in this context. For a few highly heritable traits, studies have identified loci associated with variance
in that trait, for instance in some individuals with schizophrenia. Heritability of IQ Evidence from behavioral
genetic research suggests that family environmental factors may have an effect upon childhood IQ ,
accounting for up to a quarter of the variance. Knowns and Unknowns " states that there is no doubt that
normal child development requires a certain minimum level of responsible care. Beyond that minimum,
however, the role of family experience is in serious dispute. On the other hand, by late adolescence this
correlation disappears, such that adoptive siblings no longer have similar IQ scores. Twin studies reinforce
this pattern: The most famous categorical organization of heritable personality traits were created by Goldberg
in which he had college students rate their personalities on dimensions to begin, and then narrowed these
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down into " The Big Five " factors of personalityâ€”Openness, conscientiousness, extraversion, agreeableness,
and neuroticism. The close genetic relationship between positive personality traits and, for example, our
happiness traits are the mirror images of comorbidity in psychopathology. These personality factors were
consistent across cultures, and many studies have also tested the heritability of these traits. Identical twins
reared apart are far more similar in personality than randomly selected pairs of people. Likewise, identical
twins are more similar than fraternal twins. Also, biological siblings are more similar in personality than
adoptive siblings. Each observation suggests that personality is heritable to a certain extent. Adoption studies
also directly measure the strength of shared family effects. Adopted siblings share only family environment.
Most adoption studies indicate that by adulthood the personalities of adopted siblings are little or no more
similar than random pairs of strangers. This would mean that shared family effects on personality are zero by
adulthood. In the case of personality traits, non-shared environmental effects are often found to out-weigh
shared environmental effects. That is, environmental effects that are typically thought to be life-shaping such
as family life may have less of an impact than non-shared effects, which are harder to identify. One possible
source of non-shared effects is the environment of pre-natal development. Random variations in the genetic
program of development may be a substantial source of non-shared environment. These results suggest that
"nurture" may not be the predominant factor in "environment". Environment and our situations, do in fact
impact our lives, but not the way in which we would typically react to these environmental factors. We are
preset with personality traits that are the basis for how we would react to situations. An example would be
how extraverted prisoners become less happy than introverted prisoners and would react to their incarceration
more negatively due to their preset extraverted personality. Ch 19 Behavioral genes are somewhat proven to
exist when we take a look at fraternal twins. When fraternal twins are reared apart, they show the same
similarities in behavior and response as if they have been reared together.
Chapter 8 : What is human nature?
Nature Of Man Quotes Quotes tagged as "nature-of-man" (showing of 84) "All my life, I've understood the nature of
where I come from, but I never thought it might be wicked until now.".

Chapter 9 : On the Nature of Man - Wikipedia
What is the true nature of man? [Origin of the white race..] Why are white people so diverse. Secrets of White Race
Diversity - Duration: SLAVIC WORLD 1,, views.
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